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STORY-BRIEFING

Bhaasa sees a dead body falling from the sky above.

Agni relates to him the story of that body.

That dead body belongs to a wicked person named Asura. He after many life-existences is born as a hunter
in a forest and meets a Sage who has mastered Yoga-Siddhis.

That Yogi relates an experience he had while experiencing the mind of a disciple who was with him.

In that state, he experiences the dissolution-flood, and sees himself as a Brahmin of that world.

He holds on to a rock, and saves himself; makes his way to a hermitage there and rests.

He falls asleep there and dreams again a flood-scene.

A dream within a dream occurs!

He again reaches a hermitage, knows himself as a sixteen year old Brahmin-youth, and starts living there as
a Brahmin with a family; and a hundred years pass for him.

At that time another ascetic visits him, and reminds him of his original identity.

The Brahmin now remembers his original identity and tries to get out of the present dream-world of his.

He comes out through the Praana path, and tries to enter the disciple’s Jeeva-state of his original world; but
is unable to find the throat-hole where the disciple’s Praana-winds were in function.

The ascetic explains to the Brahmin that his original world was destroyed by the fire along with the forest
and its residents, and therefore the Yogi’s world no more exists.

The Yogi, who is a Brahmin now is back in his ‘dream-world” where the Vyaadha and the ascetic are there.]

[We have to imagine the scene like this.

The Asura who was a Vyaadha now is sitting in the Ashram of an ascetic.

For the Vyaadha, this is his Jaagrat world.

The ascetic relates to him an incident of his past, where he was still not into the AatmaJnaana, but just a
Yogi who experimented the Svapna world, by entering into a disciple’s Praana-state without his knowledge.
There he floated along with the mind of the disciple and was dreaming that he was a Brahmin who was
caught in some dissolution scene; and falls asleep there and wakes up in another dissolution scene and
escapes, and starts living a life there. It was his Svapna world.

What other Svapna the disciple had we do not know.

Here as a Brahmin, he meets an ascetic of a higher level, and attains the realized state under his guidance.
Vyaadha is now sitting with these two ascetics, at the Yogi’s Ashram.

The Yogi relates to the Vyaadha, the future events of his life.

That Vyaadha ends up in the story of Vipashcit as a dead Asura-body.

This Vipashcit ends up as Bhaasa in Rama’s court-room.

So who is where? Which is the real Jaagrat, or which is the real Svapna?

An unsolvable puzzle for the ignorant who see the Svapna and Jaagrat as separate experiences.

An amusing story for the realized, who see no difference at all in the Creation-state, where everything is just
a flow of one experience after the other, call it a Svapna or Jaagrat.

Chit-river keeps flowing as the experiences (information-flow) non-stop, and the poor mind struggles to give
some plausible explanation for all the events somehow. |

[Look around you! Look at all the people around you!

Who is in whose dream-world?

Are you a dream-character in their dream world, or is that person is a dream-character in your world?
Who is who? Who is real and who is unreal?

Actually we are all the dream-characters of a huge dream dreamt by the dream called Aakaashaja who is
made of countless Viraats, and this Aakaashaja is again a dream of the dreaming Chit.

If we wake up as Chit, then all the dreams will vanish off, all the Creations will dissolve off, and only the
absolute silence gets left back, with no dreamer, no dream and no dream- characters.

The bliss of waking up in true Jaagrat is the truest bliss ever]

[Imagine Chit like some magic-emptiness which is seeing itself in countless mirrors called the minds.These
mirrors reflect each other also and therefore, an illusion of the Creation-delusion occurs, like a circle seen in
a rotating fire-torch.

If even one mirror breaks through the process of Vichaara, then all the mirrors vanish off (for that mirror) by
leaving the Chit alone, as itself. That alone is Moksha.]



4

Hieara

The ascetic spoke

Td GhRIAT JFAT a1 JAAT JaT dUe afedr I arar fafgadadms]|

Through such instructions, the Muni taught me; and because of that I understood the truth that had to be
understood. (I understood the truth of it all!)

ddls@ o AT BRI TAT 3adede] T Feay qda =)

Then, I did not allow him to leave, and begged him for long, that he should stay.
So he lived with me there itself, though I was a dead person (with my mind not given to ‘AatmaVichaara’.)

AT UepPeegay T Asd wRY FAdzeaa uaf crafeyd: |
A hEhe HHATHEETIAT TGRS TRrarefa|

Look there, next to you; he is sitting there, the other great Muni here who instructed me with words
auspicious like the moon-rise. (Slowly by his guidance, I reached the state I am in now.)

He is an extraordinary person, whose excellence is beyond the words.

He alone taught me everything. He destroyed my delusion. He knows everything from first to last.
He has taken a form, as if all the merits of the Yajna-rites | had performed have become personified.

[So, did the Brahmin wake up as the ascetic in his original world? No!

He is now pointing to a person seated next to him; and introducing him as his Guru to the Vyaadha!
Vyaadha was in a waking world; had met the ascetic (Brahmin) in the forest.

The ascetic explained to him that he had performed an experiment in ‘ParaKaayaPravesha’ as as Yogi; had
then experienced the dream of a Brahmin-identity; and another ascetic had arrived there in that dream-world
and instructed him about the Supreme knowledge.

We assume naturally that the Brahmin should have woken up to his true waking state identity; and the other
Yogi in his dream should have vanished into emptiness!

But, here the ascetic was pointing out to a solid person next to him; and was referring to him as another
Knower who had instructed him in his dream-world.

How can a dream character arrive as a solid form in the waking state?

But here that other ascetic was in flesh and person; and was seated very next to this ascetic!|

Agni spoke

(Agni is the one who is relating the story of Asura to Vipashcit.)
eI JIEIET  HAATIIsHATEl UcgaT: Taaadr: fhfAfa e 3a Taamd|

Listening to the words of the Sage, the Vyaadha was surprised, and wondered whether what he was
experiencing directly, was just a Svapna-world. He felt apprehensive.

[The ascetic pointed out to a Sage sitting next to him; and introduced him to the Vyaadha as the Knower who
had stayed as a guest with him in his Brahmin-Svapna.

But how could that be possible?

The Brahmin was a dream-character; and the ascetic who arrived at his house was also a dream-character;
but the Vyaadha belonged to the waking state (of his own life-story); didn’t he?

How can the dream-character of a Sage be sitting next to the ascetic in the waking state?

Vyaadha is surprised.

Was he himself a dream-character in the Brahmin’s Svapna-world, or had that Sage traversed from a
Svapna- world to a Jaagrat-world through some Yogic power?

Was he himself real or unreal? Or was everything a dream he himself was having?]



g9 3d1d
The hunter spoke

3Rl FETUAAG A AATH GHE BiAd AT HAAT HIAIUREIROT|
O Muni! This is indeed strange and unbelievable, what you have told me.
You are indeed the destroyer of the heat of the worldly existence.

IRACARITEIT FAHILTAIT A¥TAsTT T deetdl dg ARG |

How is it that this person who was said to be in your Svapna is mentioned as seen here?
Though I perceive him, it is a very strange happening, Hey Sage!

HYAY HEEITAYRY: H AR Tt FEfdr qdr araadRal
Hey Lord of Sages! How this great man here can be actually that person in the Svapna, as a stabilized
character in the Jaagrat, like the ghost imagined by a child becomes a real entity?

UIATIATEITAHAAT H JATHH Hd: Hed fhaAdel WA & ¥ s

Please explain this amazing story in a proper way.
How, and for whom is this getting perceived? It is indeed amazing!

AT

The ascetic spoke

(The ascetic continues the story of his amazing experiences.
After understanding that he was in a Svapna-world, the ascetic had remembered his previous identity.)

dd: U] FAGHNT ged O fhaT A HUAMH FANT H&d AT & |
Listen, hey meritorious one! I will tell you in brief the strange thing that happened to me, immediately.
Do not lose patience.

XIS IF 0T NYAT A JUNSTART 1Y AdIsET a1 |

This person who is seated next to you, had explained all this to me for my proper understanding. By hearing
his amazing words, I became enlightened.

I TaRRT Qe TaEgHTe: T FAT Aaeidlsdeas audd durcad |

Through his words, I remembered my original identity, like the dazzling pure white sky by the dazzling pure
white sky at the end of the winter (with all the mist gone).
(Chit realizes itself as Chit at the end of ignorance.)

3 AsgANd FRARGEAT A gal THATEATA T eIafaeAmand|

Then the thought rose in me that [ was actually a Muni (the ascetic in another Jaagrat-world.)
My heart swelled up in joy. I was bathed as it were in wonder.

I PONDERED LIKE THIS

SHAT HIITEAATAEAT YT STFAS FATEA: ATaoFAT T cadar FaresorT|

I have attained this state through the desire for worldly pleasures, like an ignorant traveller who feeling tired,
rushes towards a mirage river, desiring for water.

PY TAUAFNT HfedaATIIcHAT dT ITell ddTelchadd Ureilsi = forar el

Aha! Even though I was learned in scriptures (as a Brahmin), I was deceived into seeing this world as real
which is just a form of illusion only, like a child gets fooled by an illusory ghost.



3l R AR aoardl Hid: FaidEde Yedi Hridames|

Alas the horridness of it all! Aha! It is really a wonder that I was possessed by such false-knowledge!
What sort of a meaningless state I have ended up in!

37T T: AsTANT WicadATs F Fead: JUTy RFAdar TearAraigsF<ad|

Or, is it that I (as an ascetic of the past) am also an illusory figure only, and not real by any chance?
The unreal presents itself in hundreds of strange ways!

ARARH o YA AR H:, T wafde e ¥d 7 afca Ryax|
I am not there at all! This is also not there! There is no illusion also.

It is a wonder that all this is unreal; yet, everything exists as if it is real.

(This Svapna world is as real as the Jaagrat!

1t is actually emptiness only; it exists nowhere except in my mind.)

fpfIertt #an FrRiffE seufdeeay: fTa AssHRBT qAdcHIAFIEH|
What should ‘I who have cut off the (ego) knots’, do now?
The sprout (of Vaasanaas) that needs to be destroyed exists within me only. [ will renounce it now.

HEATAIGTAATT FITUT fhATAT HeedT AT AGUT bl FATYAT|

Let this (world) be whatever it is! It is Avidyaa; and is of a meaningless nature.
What have I to do with this illusion? (After all it is a Svapna world, made of emptiness!)
This illusion is not real. This is getting renounced by me now.

3UGET AFRIAW ST HfeaaTsd sRasAaTATT FuAdRarsad|
ded dragiedai ded Agrefas]|

This Muni who instructed me is also an illusion only. (He belongs to this Svapna world.)

Brahman alone shines as me also. This form (of myself as a Brahmin) is like a person seen in a cloud.

I have now understood the truth. I will speak to this Sage now (about what I have understood and what my
future course of action is.)

(I will have to take leave of him, and be ready to lose him in the emptiness of the dream.)

sfd 9RIcT & Alaedd Uih 8¢ #HAT
So thinking, I spoke to the Sage like this.

THE BRAHMIN ASCETIC SPOKE TO HIS GURU
AfAaTas TeoTfd aTeiRAE e ¥ Iwg ugarsRa Rk dedifarga)

Lord of Sages! [ am going off! I am leaving this place, to see my original body.

ARV H ATHTE gl AREdCT |

Hearing my words, the Sage laughed and said to me.

(The other Sage is amused; and says that the original body of the ascetic and the other body which he had
entered through the Praana chariot; both were not in existence any more; that they were dead and gone
forever. His waking world had been destroyed beyond trace! So what should the poor Brahmin do now?)

THE OTHER ASCETIC SPOKE TO THE BRAHMIN ASCETIC

Pl Hadl ¢l dl GeIeRk I [ITesTcHdd a1 UF qelled Jehiide|

Where are those two bodies (yours and your disciple’s or the other person’s)?

Hey you specialist in stories! (Mind can create so many amazing stories; this is just one of them!)
They both (the ascetic and the other person) have gone off very far!

(They have reached the no-return states as the bodies of that world.)



WRY AU TEed AT Fag 4|
Go and see for yourself what happened. When you see for yourself, you will understand what happened.

(The ascetic, whose Aativaahika body was experiencing a Svapna-world of a Brahmin with a suitable body,
decided to return to his identity of the ascetic in the waking world.

Accordingly, through his yogic power he stayed as the Praana-wind; and returned to his other world. He had
to find the Praana-wind of the other person; unite with it; come out of the other person’s mouth; and return
to his original heart-Ojas in the original body. Then only, the process of return will be complete.)

AfAwara

The ascetic spoke (to the Vyaadha)

3fa @fecy d % T y@aarssieae cadear fRercar deumvmas Afadr #m|

Then I thought about what he said. I remembered my original identity; and by discarding the thought of the
present body as made of Svapna-world, my conscious self was united to the Praana wind.

UTehel SeATelFT ATAGATFIEG HA Fed dracedTded A cgercare adrsiaera]

“Hey Muni! Wait here till I see the body of my previous existence and return back™; so saying I entered the
Praana. (He had to make sure that the other Yogi stayed there to stabilize that Svapna world; otherwise, he
will have nowhere to go!)

HY IIRATEE T Hleddlele JOUTHG Saleled leal o e’ AT R

I rode the chariot of Praana and wandered in the sky.
Like the fragrance of the flower, I travelled fast for quite a long time.

AATRRATY Hlecdr FeT Ielfdel Tele 37 & UHAETEY fhieranrraieud: |
Though wandering for a long time, I could not find the throat-hole which belonged to his body.
(He could not find the Praana or the body of the other person he had entered into!)

el WeHUAT: WH GeRITd: SGHT STeSTaAGATeAHICHe: |

I felt very much distressed and came back to this very Jagat-perception (of Svapna), to which I was tied up
as at a stake.

SeH TeUAlTd dal AfAHAGad JEaeHGERdd tafdg e
I again saw that Sage of excellent character in front of me.
I questioned him in that house of mine, with single-mindedness.

fpAdgIaegfe qamiagieay o gl JUTGAATHATAIEINT|

“Bhagavan! Tell me what is this? You know the past and future.
You see everything with your excellent eyes of knowledge.

TE SF UTAEIsE § T AgQRa o o orgel ot 3@t et e g

FAATARRATAIN Hed TARAVSH TATRIGTSSTHA: HEATCHTH Il o ddl

“That body which I had entered and the body which was mine, where did they both disappear off to?

Why they were not obtained? I have wandered the entire sphere of that world, from a plant life to myself.
Why did I not find that throat-hole?”

IS ge: F A T AR |

When I asked him like this, after my return, that noble sage said like this.



AT IcTTT FEATETT dTHRAETOT|

“Hey Lotus-eyed one (Taamarasekshana)! You know yourself why it is so!
(‘Taamarasa’ means the essence of longing. It refers to lotus which pines for the arrival of sun. A person
with apprehension in the eyes is referred to as the one with the eyes of Taamarasa, the pining lotus.)

TdGToIhg T dcrad ARIhATAE] TeUIEId [:AW JAT hidcFgaia |
aurfy afe yur qarfed aaar #7 afed U] aaanfd JATgaAEivsdH|

You will know it yourself as to how it is, if you see it with your Yogic consciousness.
You will then see everything like a gooseberry in the palm.
If you will be soothed only by my words, then listen to what happened. I will tell you everything.

[(Every Jeeva is a Brahmaa experiencing a Svapna-world through some mind.

Which is the original identity of one and all?

Brahmaa only! Brahmaa is actually Chit in essence.)

(The other Sage explains:

‘Actually, you are not the Brahmin, you are not the Yogi of the other world; but Brahmaa, the original mind
of all the minds seen here.

He alone is you in reality. He alone is me also. He alone is all the Jeevas of his Creation.

He the Brahmaa, the so-called ‘you’ entered the Jeeva of another person; and is experiencing the dream of a
Brahmin. As his dream, this also is real. But as all the dreams, it is made of emptiness only.

The ascetic’s world of yours is a dream; the other person was just a dream-character.

This world that you are seeing is also a dream; and I am a dream-character too!

Your Brahmin identity is also a dream-character only!

So which dream is real, and which dream is unreal? Analyze for yourself!)

AUETFIHISOTY: PoATIThHNATD: HATATCAET TXATHATE AT el |

You are not this individual self at all! You are the ‘burning sun (of Knowledge)’ for all the ‘lotuses
(Taamarasa) of penance (longing for realization)’. You are the ‘lake of lotuses of all auspicious things (as
Brahmaa the auspicious Chit-essence of creation’.) You are the HiranyaGarbha seated in the central hollow
of the navel of Vishnu who is the ‘lotus of Knowledge’.

¥ o Helauiy Bud: Feidearn deaftged siedl: ufae: geafder|
Once you were absorbed in penance (of creation).You wanted to experience the Svapna-state and entered
some Jeeva’s heart with a swelled up consciousness.

aed gRIEY ged @ e TEaER Rl dd Rgoiea)

Where you entered, there you saw the three worlds spread out in the sky with all the people within it.

[You, the Brahmaa (the totality-state) were experiencing a Jeeva-ness as an ascetic. You entered through the
Praana, that other person’s Ojas. You then experienced the Svapna of the Brahmin here. While you were
absorbed in this dream, those bodies were burnt off in a huge fire which rose all of a sudden, for no reason.
Why such a fire had to rise up destroying your world, I have answered already.

Now listen to the description of that terrifying fire-scene.]

FIRE-DESCRIPTION

3id iy R el Seeded aUiy ¥ ¥ HgaATpicdd EAqEdS Headd eaalsii:

When you were absorbed in that (Svapna as the Brahmin) for long, that body of that Jeeva which was
sleeping in that huge forest, was engulfed by the fire;

YAYATHATFRFREFN: TG Tl TeATah G IS

the entire sky looked different being covered by the grey garment of smoke clouds; the flaming torches
violently getting tossed about appeared like the moving discs of sun and moon;




I HACATUTYATHT A ADhFaol: ITATeThRIGAINT HoTGdFa]:

the sky was covered by the black carpets of smoke clouds with all the real clouds turned into ashes, and
appeared like the ‘direction petals’ that had all turned dark and dry;

the directions were shattered by the roars of lions coming out of the caves, and was filled completely with
the deafening sounds of the crackling and bursting rocks;

AT THATAHTATAT ITATATHIIAGETAT T ecUTdde I Hehdchlehte:

rows of Taalee Tamaala trees had turned into fire-trees; and the place was dense with the echoes of the trees

bursting with crackling sounds and falling by the fire, the sound equalling the dissolution thunder, and the
fire equalling the dissolution fire;

IR ERRRHIGTHANIAT gaceheAd(sdeggiccs el &

the sky looked like a floor made of melted gold for those who had ran far, because of seeing the flames stuck
to the sky like the lightning;

because of the rising sparks, the star constellations looked as if doubled in number;

&7 FYATd AT dTdeGedead: SATATUHIARICGHCHTAIITAIC :

the fire (lover) was happy by looking at the joyous sparks rising from the eyes of the young girl namely the
forest, who embraced him and stuck to his chest; the entire belly of the sky was filled with the terrifying
noise of the fiercely rising flames;

RS ded eagaa=R: Jderugdicagauearyfagare:

the wild animals that were disturbed by the flames ran out in fear screaming aloud; the birds, hunters, deer,
lions all wallowed on the ground with the half-burnt bodies;

FIUTL - ARAAR I IaaR: qdc\rqldlcqﬁgldua-li‘lwbthg{:

the lakes, rivers, and streams were boiling hot; the wild forest animals were getting cooked alive in the fire;
the screams of the young yak enveloped by the fire rose up like the beautiful humming of the bees;

CRIATAYTIOTHC TG ATee: |
the smoke-clouds were stinking by the smell of the burning flesh of the animals;

del PoUTiIcihelel Todldl deldipe] ¥ JOHAGHAT Goy: FUUIEG JHUA

your hermitage was burnt off by that forest fire dancing like the Kalpa fire, and slithering all over the place
like a serpent.

qiYg 341
The hunter spoke

d7 dEHGeEd v &: Wpdl AA dgad o dgaxT: §d A€ HY Hel

What caused that fire, Hey Sage? How did all of those ascetics were burnt off at once?

AfAwara

The ascetic spoke

HhoUhAAEUG: Hheulieelaiey I %@iﬁ?l?ﬂc—alsi%ﬂlia [ESEGEI

For the destruction and production of an imagination, the cause lies in the fluctuation in the mind of the one
who imagines. The tri-world also similarly sets and rises because of the sudden fluctuation in Brahmaa’s
mind (the totality system with its own rules).

ged I Teled ° &NHIENAY HRUT JUT TealsRRIcEIEar BFeerande|

Mind also fluctuates suddenly, and causes the rise and fall of disturbance.
So it is in the forest-land that is perceived in the mind of Brahmaa; so it is with the three worlds here.
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[When you imagine something, how does it get destroyed?

When you get distracted by something else, your imagination ends abruptly.

A dream-world also suddenly ends, when you wake up suddenly.

In a similar manner, when the ascetic (Brahmaa of his world) was absorbed in another world of experience,
the previous existence was destroyed by a sudden fire.

Or, if you want a better explanation, you can say that the Doshaas in the body of Viraat were disturbed; and
so the fire-mishap happened in that world!]

UTg: FheUdIN SIdcEega fode Ualgaaraaiisauiauifgarors]|

The city that is imagined by the Creator is the Jagat, and is the ‘Dhaatu’ within him.
The movement of the ‘Dhaatu within’, is the cause of the rise of people, their destruction, rains, drought etc.

SEMTEHTAA ST WsIT RAgFR scqudadad Medadl ReddHonfd:|

The mind of a Brahmaa is the totality of all the minds of his creation.

(Is Brahmaa real? How can he be real? He is made of the imagined bodies and minds of Jeevas! )
This Brahmaa is the imagination of some mind-factor somewhere in the Chit-expanse.

(That mind-factor is the mind-factor of some other mind-factor in the Chit-expanse.

So it goes on and on without an end.)

Such is the never-ending path of Chit-expanse which is tranquil and one without a second.

[What is real? What is unreal? What caused what?

When Chit alone shines as everything everywhere as everything, as one undivided expanse of knowledge,
what can become the cause of anything?

All narratives are mind-made. All the words like past, present and future are mind-made regularities.
Mind is just the imagination-power of Chit! It is liar capable of lying to the extreme possibilities!

Its lies alone are seen as the worlds. Mind is just ‘Avidyaa in action’.)

Rfdanf e wudia @err faqur, F@ion g adwr grevar dedie = &

In the vision of the Knowers, the grandeur of Chit-expanse alone which is without afflictions, shines in the
Chit-expanse. For the fools, whatever is seen in whichever way, it is that only; and not real.

[The ignorant are satisfied with the meaningless stories concocted by the mind.

They live as some fiction-characters inside a book authored by the mind; stuck to the worlds of word and
meanings. They never can come out; nor do they want to come out of the story book! Such fiction-books are
countless in the library of Chit.

How can these fiction-bound fiction-characters (Jeevas) ever know of the fiction-less state of Brahman?

A Knower reads the book, staying outside of the book. He is never caught inside the pages of the book as a
character inside it.]

Heggfaeardg

The other ascetic spoke (to the Brahmin of the Svapna world)

9 d AR e JEIOT ol o fATI0T YShUracHd HEHCATICH |
Your city, those houses, and those trees that belonged to you, all got burnt to ashes like the dried up grass,
inside that world of yours.

Id HEATT U A I HAITETT I, dATTATATITIGTNAASTRIS & RMA Qe af:
f:qfipdera: aRdamialsTeca sared gaurt

When the huge hill broke by the intense heat, the two sleeping bodies inside the hill-region also were burnt
to ashes; and after completely destroying the forest, the fire subsided, and vanished off like the ocean drunk

by Sage Agastya.
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AfEAeeEd I a5l deEg Gl gurd HUTRl agRAY gouRriYed |
When the fire was gone and the fuel had cooled down, the wind blew bit by bit, all the ashes (the ash-heap of
all the objects where nothing could be identified), like blowing away a heap of flowers.

dar J A AR H: & oo, JAT G U Tgl doatayeliard! I

It could never be known, where the hermitage was and where the bodies were, and where was that basket
which contained all of them as the Svapna world as if it was a waking state!

[The previous world of the Brahmin was destroyed completely, when he was living as a Brahmin here in this
Svapna. Was that world a dream-world, or was this present one a Jaagrat?

It was Jaagrat at that time, and vanished off into nothingness. Now this world of the Brahmin was the
Jaagrat! This new identity was the only one left back, with its house and family.

What should the Brahmin do now?]

HHTTAUITT o Jed HIAEd], TAUAET HAIS: Hiaed FASFaAdT |

When the two bodies (of the previous existence) are not there anymore, your deluded consciousness alone is
left back now, absorbed in sleep (and lost in this dream-world).

JEATCHT dgalfde ORISICAT I T & o, Il S3uTT Hioled: Tiotehidd ¢gdh: |

Therefore, where is that throat-hole that belongs to you, Hey Viraat-self?
Where is that person fo you anymore? (Ojas was also not left back!)
The other person’s Ojas was also burnt; and along with his Ojas, his body was also burnt.

[What meaning does that world have for you?

Where is the throat-hole you are searching for? Where is that body of that person, or your own?

Both were burnt to ashes and the ashes also have blown off! No trace of anything is left back!

Who is that ‘burnt one’ for you? What relationship do you have for that burnt body of the ascetic or the other
person? Those bodies were unreal! This body here is also unreal!]

TIAATH Al JEASAIGEgT HA Ieded TIAGARSIAeafaed |
That is why you did not get those two bodies, hey Muni!
Now you are staying in this Jaagrat, which is again the endless Svapna world.

ded EI TR STATIAUNTT: § aIiHe TIAGeuEdd gad |
In this manner, that Svapna of yours (which was Jaagrat) has now turned into Jaagrat (which is Svapna).
Hey “You of good conduct’! We are all now, your Svapna-characters.

3TEATH cd TATRETT T I, 3TAT RIrpRn: Tdecarcaa Bud: |

You are our 'Dream-character'; and for you, we are all 'Dream-characters'. This is actually the Chit-expanse
which always stays as the essence of all (as the source of all the dream-worlds of all).

da:gHfd HUed! HATETTTA HIeATIcTcIIaTsoT Il ey edd: |

From then onward (when you woke up here), you have become a Svapna-character yourself (here in this
dream-world)! Experiencing the Jaagrat state (here) as real, you exist as a man in this Jaagrat state, and are
well established as a householder. (As long as you are awake, what matters, in which world you are awake?)

T HIAT T FYUGEANTT: e Feod T CTAcdced TR
I have related to you completely all that happened, experienced and seen.
You can see this in your contemplation state also.
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SACHAIR RdlsTHAART: HTAg: HAfd dI>addidacy
dehTaareaqiicAta Readear ficAfRfdaiiaiiad: Rda|

In this manner, this dense state of knowledge which is without beginning, middle or end, which is of the
essence of pure consciousness, shines like a golden sunlight in the empty sky spreading its rays endlessly,
and like the sunlight jumping upon all the plants equally, this power of conception jumps on all the beings of
the world, and makes them yield the black (bad) and white (good) flowers (as per the plant’s nature).

[Sunlight namely the potential to create and experience the perceived is the common factor that makes all the
plants (minds) bloom and yield the fruits and flowers. However the plants namely the minds differ in their
content of Vaasanaas, and yield good or bad experiences. It is not the fault of the sunlight that the plants
differ in their yields; so also, the Chit, the potential state is equally present in all, from a worm to a Shiva;
but the experiences for each one differs, and each see a different world of their own, as forced by their
Vaasanaas.|

AfAwara

The ascetic spoke (to the Vyaadha)

gcgdcdl ¥ HAEdT quull TaRra fAfr mfgeAgaaeaAdTssH WeHAdd |

Having spoken thus, the Muni remained silent on his bed at night.
I stayed there as if getting carried away in wonder.

AATRROT Pl FAh d€T T U FICAT AT |: Agu sfa &1 Afd: |
After a long time, I said, “Hey noble Sage! Hey Lord! I think then, that all the Svapnas should be real only.”
(If the Svapna world has turned real for me, then, it proves that all the Svapna worlds of all should be real

only! This is my opinion!)

Other Sage spoke

Feawald TAgTaE Al T gl I3 cdded Hedled o @l YT

If any other Jaagrat state is there as real, then only, a wonder should rise about the reality of this.

(One state should be real, and another state should be unreal; only then, any comparison becomes possible!)
When the Jaagrat state itself is a vague reality, then what basis is there for the realness in Svapna too?

JUT TACATALATIAGT FITsTHAT GeATie el sTAY geTie [FRafedd: |

The Creation shines forth at the beginning (with the concept of beginning) like a Svapna only. Though not
made of Prthvee and other elements, it appears as made of Prthvee and other elements (as conceived by the
dreaming minds).

SCYATAATEACATHIEA AT SHATCHD: |

In this manner, what is seen at present as Svapna, is the Creation-dream of Jaagrat only.

Since Svapna alone is seen as Jaagrat, our Svapna is also experienced as Jaagrat only, and is in essence the
taintless Chit only (as the awareness of some knowledge)!

(There is no difference between the two states. Both are empty states of Svapna; and both are our waking
experiences.)

VYAADHA-GURU

YU YEHIUATE] HA AT FAEERI|

Hey Sage with the eyes like the petals of lotus (with eyes opened in apprehension and wonder)!
Hey Vyaadha’s great Guru! (You will become this Vyaadha’s Guru!)
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[The other Yogi addresses this Brahmin as VyaadhaGuru, in an amused way; and gives a hint about a future
event. This is because, when these wondrous incidents are related to an immature mind of Vyaadha, by the
extremely pious Brahmin-Sage, it leads to the incorrect understanding of truths by the foolish hunter, and
leads to the destruction of an entire creation, later on.

Truths of such high profound nature cannot be taught to one and all without discretion.

Even in a text like YogaVaasishtam, these truths are explained at the fag end of the book only.

If a student can absorb all the fantastic tales related all throughout the text, and still is patiently studying this
text, without giving it up half-way, for such a man with sincere effort, these truths are revealed like a shower
of nectar, leading him to the immortal state of Aatman.

Without constant Vichaara, none of these truths can be assimilated.

If without the practice of Vichaara, a person just takes the truths on their face value, he will end up like the
stupid Vyaadha, who created harm not only to himself, but to all the others also. ]

3 TGN T TG sHIHIEateg ey Tarel @ foarreid|

For a person who dreams here in his sleep, the dream reflects the objects he sees here in the Jaagrat.
The Creation-dream (Totality state) shines forth in the expanse of Chit, as the already known object.

[Padaartha (object) means ‘Pada’ and ‘artha’ — a word with meaning that represents some sensed qualities
that are grouped together as an object-conception. Every object is just a shape that is referred with some
sound-form as a name.

The world you are seeing now carries some similarities of the previous world, because it is observed that the
ordinary dream also reflects the objects of the waking state only, sometimes. ]

(Since you are endowed with knowledge, what bothers you as to which world you are in?

You can live the life of an ascetic, here also. After all, all the worlds are dream-worlds of Chit only!)
Td Horatd 3c3d Higeufda diaT b THeadgid Hoedeasddigd: HYH]|

When anything experienced in any state is false, why do you say that the dream experience can be real,

and feel doubtful about all this?
When the experience is clear and real now, then why think about this as a dream, and feel confused?

SEfACY TSTHITT TPHe FaTasiedd AGaJHIId dF HiIddl HH|

(You are awake here also! Now you know also as to who you are!)

In this manner, when all that is experienced in this Svapna-world is vivid, you are experiencing a reality
only. Then why feel so much apprehension and dilemma?

(What matters which dream you are in, when you are awake in knowledge?

AfA%araT

The ascetic spoke (to the Vyaadha)

3ATAEATAET ATFIATATHATAS JEATAATIIRdT BT A HLAATATI

When he was talking like this, I interrupted his words and asked-“What is this being a Guru of the Vyaadha?
Tell me about it.”

(The Brahmin-Yogi saw the twinkle in the eyes of the other ascetic, when he addressed him as the
‘VyaadhaGuru’; and he wants to know the full implication of his words and asks this question; and wants to
know why would he teach any knowledge to a hunter of all the people? Then itself, the ascetic narrates the
future events of the Yogi’s life, where he will meet the hunter who is conversing with him now.)

g faear

The other Sage spoke

HAATTAGHTEITAAUY HAATH o HETAUT ALY Aol [AERET A

Listen, I will tell you another story in brief. Hey wise one! There is no end if I speak in detail.
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HERIE AT dURcdATAUTfHAS: Hcde Agd: HAHed ARSI
When I am staying here engaged in penance for long, you a highly righteous person will listen to my words
of truth; and will want to remain here.

eTd AR @ T F eIy gudan 31 Hafy: afedr Racoaeifa @aa:)

Feeling respect for me, you will not allow me, who is staying here, to leave. I will live with you all, for sure.
(The second ascetic continues the story from when he started living with the Brahmin-ascetic, in his Svapna
world.)

e Ay a¥y qd: lauAftae adaeyfaaered e sfasafa iFadAedaaeafaueor ada
T gl IEAgUIoIaHABIsT agaafd

Saadhu! After some years pass away, all your relatives will die in a drought. The arrogant chieftains of the
cities will fight; and the few fortunate ones who survived the famine will run away from their houses.

dar gEASed RRarafaat e aeat Rgadgcacast gatdfegg
Seddhd BICATRTEEUSHollclh AR fAdcEdTd: A dogdl JAT|

Then we both, being unaware of any sorrow (being in the state of Self), consoling each other (not getting
affected by the sorrowful events), peaceful (in the silence within), having equanimity due to our Knowledge,
not having any desire for any object, will live in some grove of trees where no people approach, like the
moon and the sun (joined together).

3T caRUASTEHARIO deAddH AeldTeTddToerd ieid & els el |

By that time, there will rise up a beautiful forest in the entire earth that gets covered by creepers, and Shaala
and Taala trees.

AT AATAGAATUSTHTOS AT CAThIRIUSTTAT I T ehT I &T

RoTTdPRAT AT AAAP> SN HANH A THAITTHRETT |

The directions will be decorated by the violently dancing leaves of Taalee and Tamaala trees.

The trees will be covered by the blooming flowers, and saluted by the lotus groves filled with the fully
blossomed flowers. Flocks of Chakora birds will cry melodiously, seated in the bowers of beautiful creepers.
It will shine as if it is the Nandana garden has itself fallen from the heaven.

IR AR REHede FRAR JU: FINMGEOHTedl Iy SUtgfd |

When we both remain performing penance for a long time, a hunter of animals will arrive here feeling
exhausted and tired after chasing a deer.

d T TIATEYUATTR: HATRIRATIE quEd=a At ¥ fepaReafd|
You will then teach him stories which are by nature meritorious (and will give knowledge.)
He will get dispassion; and live a life of penance (lead a disciplined life) in that forest itself.

AAEAURETTAMATCHATAGHETT ALY H FACATAY: YaTT FAICAHBATH |
Then, he, after practising the necessary disciplinary methods, will develop a desire for AatmaJnaanam, and
later feeling curious about the Svapna, will listen to your Svapna-story.

AR TEH AATCHAAAAGTET FICATEAT JHSI Hisell At wfasafd|

You will teach him all the knowledge about the Aatman. By listening to the story of the Svapna, he will turn
into a person who can receive instructions from you.
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ST JhRUT IREaey Hiasafdy da ard Fhisfy R careeRr sfd|

In this manner, you will become his Guru. That is why my dear friend, I addressed you as a ‘VyaadhaGuru’.

3fd O TdATETd IAT TYAHA: JUE IeqH cafde I Higsafd)

I have told you completely as to how this delusion of worldly existence prevails, how I came to be here,
and how you came to be here, and what will happen to you.

Hieard

The ascetic spoke (to the Vyaadha) (and continues his story)

(The future events occur, as predicted by the ascetic. The ascetic agrees to what the other Yogi said, and
starts living in that Svapna world itselt, which was Jaagrat state for him. The other ascetic also starts living
with him, in his house itself, as requested by him.)

3 deTredlh: AlcaeAATGeATAT A A faadaem eI |

Thus spoken by him, I discussed with him with a mind filled with wonder and felt more surprised.

HY AT AR YA FeHA: dAT FYfoidr I dAa IdaAraare|
The night ended; and in the early morning, he was worshipped well; and felt inclined to stay in that place
itself.

A g ARATARA-INHAIE AT FUdmarar FURANT FaAE TRETRH|
In that village colony, in that house, we both stayed together, endowed with stable intellects, feeling
affectionate towards each other.

dal gefd Pl sTHJHIERTcHSD: EAASTANTATHTAETSTA ot [ARAAT|

As ‘Kaala’ of the form of seasons, and years passed off, I remained there (developing equanimity),
accepting the objects which came and unbothered about what did not come, like a hill (which receives the
summer heat and the monsoon showers alike).

AfHAT>SITH FIOT ATFaAT>SIH Sfad Tar [FAAsTEn faeid ada faurdsaa]|

I did not covet death; I did not covet life. I stayed as I was, like that only, (in the silence of Chit), without the
fever of ‘Bhava’ (worldly existence.).

THE VICHAARA-PRACTICE OF THE YOGI

dar fretRa a7 deaar eaavse 6 SRufAd g Tifcead afa dordn #isy gerddard: &
ATHATET BRUT IR AT Rged AP |
Then I analysed the ‘perceived-sphere’ which was experienced by me in that world.

What could be the cause of this, what understands all this? What is this perceived world of all objects?
What could be the cause of the vision of Svapna in the Chit of the nature of emptiness only?

dt: &7 IrgRIIeT gdar: GRkar feer Rearad tdd daecaica-aafeada#|
All these, namely the space above, the ground below, the air, sky, mountains, rivers, directions, are the Chit-
expanse only (as Bodha); and shine forth in itself.

RreafcgaradicarpAddrd daifd IJafee srerAfa REsufdarca 9|

The moonlight of Chit-moon fills all the four directions. ‘That alone’ which is never injured, is this world
shining with such varieties in the emptiness.
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AASEA F AT Helg T AGAT g AT AR AT AGHTHI hdold |
These mountains are not there; this earth is not there; this sky is not there; nor am I there (as solid entities).

Just the Chinmaatram-expanse shines like this.
(Everything is just some Knowledge received or produced by the mind.)

USIIATAEIRT Eliceh dAH dd HROT AUy tgar  aar Hrseadasa: |

What can be the cause of these word-meanings (objects) ever?

(All the objects are just sense-paintings that are given some sound and meaning as their identities.)
Solid things cannot appear without any cause (in the perceived phenomena.)

(These things are actually just Knowledge-sparks and have no cause as such.)

AT HE AcEqIeHTed: foh HATH BROT G8T HAedl T P Hled: HROT T & HIeAH|

If it is just a delusion, then what is the cause of this delusion?
Who is the seer, and experiencer of the delusion? What sort of a cause is that?

JEITEATH HidedAdh gl 318l AT e Id: fhemANoT HEAAT|
That person in whom I stayed as just the conscious principle in the heart-lustre, he, along with me (my
previous identity), got burnt to ashes completely.

JEACEHAI FRAISTHIATIHFR Hehchaehivl ¥4 RrgeAarshara |

Therefore, this is just a space-garment (with the wove threads of names and forms) made of Chit-shine only,
which is beginningless and endless.

It is without an agent of action, action and instrument, is the dense state of understanding nature, which is
not bound by any order (and is the random state of flux as information-variation only).

(Look at the scene in front of you as the Brahman wearing the garment of space with varied object-designs.
Rather, it is the undivided knowledge shining as the woven threads of information-variations as the objects.)

[Any experience can rise at anytime randomly, as it happened to me, and it gets explained by the mind as a
narrative that connects all the events.

I was Yogi once, and a Brahmin now; what matters as to by which name these states are referred to as.
What matters whether it is called the Svapna or Jaagrat?

Experience alone exists as experienced; and any experience is mind-narrated only.

I am the Chit which is never experienced, but is my original state.]

3¢ FRIecaiHARe Teracuclices FHE P AN Tedeyerdd:|

All these objects with name and form like the pot, cloth etc. are just the shine of Chit-expanse (as some
information-content only); since all the the objects like the pot, cloth etc are just sensed as shapes only, (as
the eye-connected images) without any action (of some divinity or fate or Karma) as their cause.

How can they have any fixed forms as some solid independent realities?

[When a pot is perceived; there is only the sense-information of some shape and touch. That is all that is
there; the knowledge of something which is referred to by the sound ‘pot’.

The mind instantly produces all the memories connected with that pot, as the potter who made it, the clay
which is its material cause and so on.

We may not go through all these thoughts every time we see the pot; but we know it to be so, as the part of
the ‘perceived’. But, actually, there was no action of any sort done, when the pot was seen.

You are aware; and pot is part of your awareness: that is all!

Knowledge of the pot! That alone was there, without any action.

Yet the information processing power of Chit expands that tiny information-content into a huge world with a
beginning and end. This awareness is Brahman, the Jagat!

At every perception of a sensed object, a huge world-idea rises in your mind as real and solid. ]

A ReAEdad ReATs A $ad T [ Had died HY Hald b 79|
(Even that much action of shining forth is not there in Chit. It just is as it is; and that alone is the Jagat.)
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Not even a shining action of the Chit is there, as an entity performing some action with a purpose.
The potential state of understanding alone exists as some emptiness. How can it ever shine (as an action
outside of itself), in what way can it shine (as other than itself), in what expanse (other than itself)?

3T BARIEFNY: fPATT Paad dd PIETINTT TaR—IFATd RgT: TTUT: |

This is just the foam of the Chit-Ocean; what shines newly ever?
Endless ‘dense state of Chit’ alone stays with the nature of shining.

[There are no two states, a state where Chit shines; and a state where it does not shine.

It is as it is; and we explain it with words like - ‘shining forth’, ‘Chit’, ‘expanse’ etc.

Any word that is used for describing the differentiation-less Chit, is a word of differentiation only; and does
not describe Brahman at all. That is why Brahman is said to be beyond the reach of words and thoughts.]

ReAERae Y T&T ARG 3¢ SIICATa Fa T gual P

It is just the lustre of ChinMaatram that is extremely pure (without any sort of fluctuation.)

It is Brahman where the consciousness (of knowledge) swells up. That alone shines as this Jagat.
Where is the ‘perceived’? How can there be any ‘perceiving-state’ ?

(Who perceives what? What is there as another person or object?)

HTedaoTdAAIAATGACTHS 0% fAordeRureRad
AT A faeadTaTsAdcaD fhAtddddd Fd|

Time-wise it is without beginning and end. Space-wise, it is without beginning and end.

Object-wise, it is just one. It is all pervading.

It is bereft of cause, effect and any such binding principles.

It is just made of existence (Reality) (gives reality to all things).

It is the many as all the countries and mountains and directions; yet, it is not many.

It is something (un-grasped by speech, mind), is pure consciousness (understanding principle); and is all
(nothing exists outside of that in the least, as not understood).

THE YOGI CONTINUES HIS STORY

sfa favifa exdsTeaAimrualsiEa favideear: diermn @Rmrgar @aion fagpia:
RATYRY AUAA AT [eurs: TTHIEY: T Aled: JITcAT FaAfed: |

In this manner, I came to a conclusion, and stayed in that perceived world itself, without the fever of
delusion. I had no desires or attraction for objects. I had no doubts. I was without the superimposed sheaths.
I had no imagined ego that was centered on the body. I was not dependent on anything.

I was not the support of anything. I had no conceit or pride.

I was not stuck to any shelter (outside pattern of body and objects).

I was in my own true nature. I was peaceful with myself.

I was of the nature of the world (Knowledge state). | was always awake and stable (without doubts).

TATHTEET HACH o DdCH herdd TaIAd & I A Hgdl d&g hreef|

I just did what actions belonged to me at that particular time.

(Whatever works were there in my course of life, I attended to them without attachment.
1 was not worried about the story of the dream presented by the mind.)

(Actually) I did not do anything at all. (I had no doer-ship in any action.)

When one is of the nature of emptiness, what action can be performed by him?

at: &1 argurehTel Udar: AR faRr: seddicH A | HeTihagy: |

The space above, the ground below, wind, sky, mountains, rivers, directions, are all one as the knowledge-
content; and the emptiness alone is as all. It is of the form of all the network of beings and their perceptions.
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T oA gEara T dae 7 R_RUfadt 7 9 9@ T AseaA|

I had become quiet. [ was completely free. [ stayed happy; that is all. There were no rules or prohibitions
binding me. There was nothing outside of me; there was nothing inside me.

sfd & AT 3¢ IUHEATHERAT: AR caHAIUTE: PlehellelFacyl: |
When I stayed like this here, as and how it was here in this Svapna-world, today, you (Vyaadha) came into
contact, as in a random event; and are standing in front of me (as predicted by the other Muni).

sfa O dArEaTd JAT TITAT JAT I JAT SOIAT T od JAT TATHS Jam|

@ T AEIERATAE AT AT QR JAT AT T ST JAAT FAAT: R |

I have told you everything that you needed to know, as to how Svapna is, how we are here, how the world is,
how you are here, how all this gets perceived, how you are a perceiver of what you see, how the ‘perceived’
is seen in front, how objects are there, how Brahman is, how the people in front are seen.

TclgeLdl Hasoleal THLTT ofeteh etieh AMecidaidd Fal RieaATTedIFsol
TagATTTa Aaton da arnfa e

Understand all this, and become quiet within, hey Lubdhaka, Lubdhaka (my dear dear hunter)!
The reality is the tranquil state of the nature of Chit-expanse. It shines by itself; it is without any sheaths and
is ‘Nirvaanam’. Or rather, nothing shines as such at all! (Brahman just ‘is’!)

ofeYh a1
The hunter spoke

Ug Idce cd 9 §J a1 Aquey: @9 va fAY: TR SHeHT: |
If this is so, then, myself, you, and all these Knowers here, are all unreal dream-characters, of the nature of
real (for each other) and unreal (actually)!

The ascetic spoke

TIAAGE FIAA T TAAA T A IATCHTS AT FeHodIGHI |

Yes this is how it is! All this stays as meaningful to each other as in a Svapna, as one within the other; and
the unreal is experienced as real.

Ateh aEcTdlsaAh o edTledd HACII TS TICAAIRIAT dSAATIR
HTEYAGIEATRIAAYUTHHA|

Manifoldness is just oneness. It is manifoldness seen as real. It is not real and not unreal. It is real and unreal
both. Like a city of dream in the wakeful state, it is just an experience only, for the Knowers.

It is like a city that is seen very far and never seen before. (For those who see the manifoldness, oneness is
not real. For those who see oneness, the manifoldness is not real.)

[The world you see and understand as real is just the Bodha (potential state of emptiness) shining as the
continuously forming and disappearing information-sparks.]

gfd @ FIATEITd AT el Fad urefE Sarid Id=sfd d2ar §3%|

In this manner, I have told you everything. I have taught you for a long time.
You are intelligent already. You can understand it well. You are free to do whatever you want.

g yafaa g o J9 #7fS: &7 yarafastear F fRsear @ ug|
A faer a1y Ty Iifd Argle T gRoTfd Ul SRuNaeguRl|



19

Even after getting all these instructions, Hey Vyaadha, if your intellect is not stabilized in the Supreme state
of knowledge even for a second, and is still holding on to the reality of the Svapna-world only, then there is
no other course left except ‘practice (of Vichaara)’, till the truth becomes one’s own nature within, and
matures completely (freed of all doubts), like a wood is sculpted enough to carry water within.

(Sincere effort is needed.)

HITATG AT RS FATATCE gl AT Aol Rdeead|

When through practice, one rests in truth, through the devotion to Guru and Shaastras, the vision of duality
and non-duality, both subside. The mind (Chitta) at that state is known as Nirvaana.

AT SasIe rarcAtcar fafagtde s
geaiaagh!: UG THIITOc Gl UGHTY dd|

Bereft of conceit and delusion of the ego within, having conquered all the faults of attachment outside,
always established in oneself, removed of all the desires, freed of all the duality-ideas rising as joys and
sorrows, the wise ones who have destroyed the ignorance, reach that changeless state of Nirvaana.




